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Concept of ‘Arsh in Islam 
The Holy Qur’an has made it clear that on the one side 
God has a close relationship with His creatures and that 
He is the life of every thing living and the support of 
every being. On the other side, to safeguard against the 
error lest anyone should conclude from the relationship 
between God and man, that man himself is God, as do 
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the Vedantists. It is also stated that He is above every-
thing and is beyond everything and that His station is 
‘Arsh (the Throne). The ‘Arsh is not something that has 
been created or something material. It is the name of the 
transcendental station which is beyond the beyond. It is 
not a throne on which God is to be imagined as being 
seated. It is the station which is beyond of beyond from 
creation and is a station of transcendence and holiness. 
As the Holy Qur’an says, after establishing the relation-
ship of Creator and created with everything, God settled 
Himself on the ‘Arsh. That is to say, despite all relation-
ships He remained apart and did not mix with His 
creation.  
God's being with everyone and comprehending every-
thing is His attribute of resemblance. He has mentioned 
this attribute in the Holy Qur’an to demonstrate His 
nearness to man. His being beyond of beyond from all 
creation and being above all and higher than all and far-
thest of all and being at the station of transcendence and 
holiness, which is far from creation and is called ‘Arsh, is 
the attribute of transcendence. God has mentioned this 
attribute in the Holy Qur’an so that He should establish 
His Unity and His being without associate and having 
withdrawn from the qualities of creation. Other people 
have either adopted God's attribute of transcendence and 
have called Him Nirgun, or they have accepted Him as 
Sargan and have attributed such resemblance to Him as if 
He was the very creation itself. They have not combined 
these two attributes, but God Almighty in the Holy 
Qur’an has shown His countenance in the mirror of both 
these attributes and this is His perfect Unity.  

[Chashma-e-Ma‘rifat, Ruhani Khaza’in, Vol. 23, pp. 97-99]  
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It is not the belief of the Muslims that the ‘Arsh is a 
physical or created thing on which God is seated. You 
may go through the Qur’an from the beginning to the end 
and you will not find it stated that the ‘Arsh is something 
limited and created. God has repeatedly said in the Holy 
Qur’an that He is the Creator of all things that have any 
existence. He is the Creator of heaven and earth, and 
souls and all their faculties. He is Self-Existing and eve-
rything exists because of Him. Every particle that exists 
is His creation. He has nowhere stated that the ‘Arsh is 
something physical of which He is the Creator.... Wher-
ever the word ‘Arsh has been used in the Holy Qur’an its 
meaning is the Greatness and Majesty and Supremacy of 
God. That is why it is not included among created things. 
There are four manifestations of the Greatness and Maj-
esty of God Almighty. The Vedas call them four gods, 
but according to the idiom of the Holy Qur’an they are 
angels.  

[Nasim-e-Da‘wat, Ruhani Khaza’in, Vol.19, pp. 453-456]  

In the Holy Qur’an by ‘Arsh is meant the station which is 
higher than the rank of resemblance and is superior to 
every world and is beyond of beyond and is the station of 
Holiness and transcendence. It is not anything which is 
made of stone or brick or any other thing on which God 
is seated. That is why it is described as uncreated. As 
God Almighty says He manifests Himself to the heart of 
a believer, in the same way He says that He manifests 
Himself upon the ‘Arsh. He affirms clearly that He sup-
ports everything and has not said anywhere that anything 
supports Him. The ‘Arsh which is a higher station than 
the whole universe, is a manifestation of His attribute of 
transcendence.  
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We have explained it several times that since eternity, 
Divine attributes are of two kinds: the attribute of resem-
blance and the attribute of transcendence. As it was 
necessary to set out both attributes in His Word, for the 
declaration of His attribute of resemblance, He men-
tioned His hand and eye and love and anger in the Holy 
Qur’an, and then to remove the suspicion of resemblance 
He stated at one place: 

110   
and at other places it is said that He settled Himself on 
the ‘Arsh as, for instance, in the verse: 

111   
Your God is the One Who raised up the heavens without 
any pillars, as you can see. Then He settled Himself on 
the Throne.  
From the literal meaning of this verse, it would seem to 
follow that God was not settled on the ‘Arsh before. The 
explanation of this is that the ‘Arsh is nothing material, 
but is a state of being beyond of beyond which is God's 
attribute. God created heaven and earth and all other 
things and bestowed upon the sun and the moon and stars 
light from His own light by way of reflection and created 
man, metaphorically speaking, in His Own image and 
breathed into him His Holy attributes. He thus created a 
resemblance unto Himself. But as He is free from any 
resemblance He described His transcendence by the ex-
pression of ‘settling on the Throne.’ Despite having 
created everything He is not His very creation itself, but 
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is apart from everything and is at a station which is be-
yond the beyond.  

[Chashma-e-Ma‘rifat, Ruhani Khaza’in, Vol. 23, pp. 276-277]  
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