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An Address by the Promised Messiahas 
Delivered on 18 January 1898

Divine Decree

There are two kinds of decree: one may be referred to as suspended (mu’allaq) and 
the other is known as absolute (mubram). The operation of a suspended decree 
may be averted by the grace of Allah Almighty through prayer and almsgiving. 
An absolute decree, however, cannot be averted through prayer and almsgiving. 
However, nonetheless, these good deeds are not left useless, for this is contrary 
to the greatness of Allah Almighty. He returns the benefit of these prayers and 
alms by some other means. In some cases, God Almighty causes a delay in the 
operation of a decree or postpones it for some time.

The source from which we learn about suspended and absolute decrees is the 
Holy Quran. Although these exact words do not appear, however, the Holy 
Quran states:

ادُْعُوْنيِْٓ اَسْتَجِبْ لَكُمْ 1
The translation of this verse is, ‘Supplicate and I shall accept.’ Now this demon-

strates that prayer can be accepted and through prayer, punishment can be avert-
ed. What to talk of thousands, nay, every affair of man can be settled through 
prayer. It ought to be borne in mind that Allah the Exalted possesses omnipotent 
control over everything. He does as He wills. Whether people are aware of His 
hidden powers or not, the vast experiences of a great many and the manifest out-
come of the prayers of countless fervent supplicants clearly demonstrate that God 
commands a hidden and unseen power. He effaces whatever He wills, and estab-
lishes whatever He wills. It is not necessary for us to reach the depths of this phe-
nomenon; nor need we endeavour to understand fully the essence and nature of 
this system. When it is in the knowledge of Allah Almighty that something will 
occur, there is no need for us to involve ourselves in a dispute or debate over how. 
God Almighty has subjected a man’s destiny and fate to various conditions, and 
it may be averted through repentance, humility and meekness. When a person is 
touched by some sort of pain or affliction, they naturally and instinctively incline 
towards good deeds. They feel an apprehension and anguish within themselves, 
which awakens them and pulls them towards virtuous deeds, distancing them 

1	 al-Mu’min, 40:61
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from sin. Just as we learn of the efficacy of various medicines through experience, 
in the same manner an individual suffering from affliction receives glad tidings 
and satisfaction through true dreams and revelation when they fall down at the 
threshold of God Almighty with extreme humility and lowliness, beseeching and 
supplicating God, saying: O my Lord! O my Lord! 

Hazrat Ali, may Allah honour him, says: When a prayer reaches its pinnacle 
through patience and sincerity, it is accepted. The fact that prayer, almsgiving and 
charity avert divine punishment is so conclusively established a fact that 124,000 
Prophets are in consensus on the matter, and tens of millions of pious, righteous 
individuals and saints testify to this through their own personal experience.

Worship Has Been Invested with Pleasure and Delight

What is the formal Prayer? It is a special form of supplication to the Divine, but 
people consider it to be a tax that is due to kings. These foolish people do not 
even know that God Almighty has no need for such things. What need does His 
Independent Being have for man to pray to Him, extol His glory and praise Him, 
besought of all as He is? In fact, it is man who derives benefit and reaches his ob-
jective through these means. It gives me great pain to observe that in this day and 
age there is no love for worship, virtue and piety. The reason for this is the poison-
ous, widespread effect of evil custom. It is for this reason that the love of Allah Al-
mighty is falling cold and people do not experience the pleasure they ought to in 
worship. There is nothing (in the world) which according to the design of Allah 
Almighty does not give pleasure or satisfaction in some form. A person who is ill 
cannot derive pleasure from even the most exquisite and delicious food, and con-
siders it to be bitter or completely tasteless. So too is the case with those people 
who derive no pleasure and delight from the worship of God. Such people should 
worry about their ill state. For as I have just said, there is nothing on earth, which 
Allah the Exalted has not instilled with the characteristic of granting pleasure in 
some form or other. Allah the Exalted has created man so that he may worship 
Him. Why then would there be no pleasure and delight in this worship? There 
is definitely pleasure and delight in worship. If only there were those who would 
take it. Allah the Exalted states:
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َّا لِيَعْبُدُوْن1ِ وَ مَا خَلَقْتُ الْجِنَّ وَ الْاِنْسَ الِ

And I have not created the Jinn and the men but that they may worship Me.

Now when the very purpose of man’s creation is worship, it is necessary for there 
to be immense pleasure and satisfaction in worship. We can appreciate this very 
well from our daily observation and experience. For example, grain along with 
all the things that we eat and drink have been created for humans. Do they not 
then derive a pleasure and satisfaction from these things? Does man not possess 
a tongue so that he can experience the taste, flavour and sensation that is associ-
ated with these things? Does man not derive pleasure from looking at beautiful 
things, whether plants or minerals, animals or other human beings? Do the ears 
not derive pleasure from attractive and beautiful voices? Then is any further argu-
ment required to establish the fact that there is pleasure to be derived in worship? 
Allah the Exalted states: We have created man and woman as mates and we have 
inclined man towards his mate. God has not made it so by way of coercion, but 
rather, He has encouraged by way of pleasure. If procreation and reproduction 
was the only intended purpose, this would not fulfil the actual objective. In a 
state of nakedness, shame would prevent a man and woman from having inti-
mate relations with one another. However, God has made this process a source of 
pleasure and satisfaction for both man and woman. This pleasure and satisfaction 
is so great that there are some ignorant people who do not even care for children, 
and the only thing that they are interested in is pleasure. The actual purpose of 
God Almighty was the continuation of human beings, and for this objective he 
fostered a relationship between man and woman, and as a secondary element in-
vested this relation with pleasure, which for many unwise people has become the 
only intended purpose. In the same manner, bear well in mind that worship is no 
burden or tax. This too possesses a pleasure and satisfaction; and this pleasure and 
satisfaction is far greater than all the delights of this world and all carnal pleas-
ures. Although there is pleasure in the mutual relation between man and woman, 
only such men can derive satisfaction from this who are in the full possession of 
their faculties. An impotent man or a eunuch cannot find pleasure in such rela-
tions. Moreover, just as an ill person remains deprived of the pleasure of even the 
finest and most exquisite foods, so too is precisely the case with the unfortunate 
person who does not find pleasure in worshipping Allah. 

1	 adh-Dhariyat, 51:57









 








  
     

 



       

 

Tauseef Khan



 




    
   

    
 
 


 
 

 





 
   







     






 







  
 

   


     


  
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


 
   

   

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  
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   
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  
    
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    

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