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The Reality of the Relationship between Man’s 
Servitude and Divine Providence

The bond between man and woman is a superficial and temporary one. I say that 
the everlasting epitome of pleasure in its truest sense exists in the bond between 
man and God Almighty. I feel an immense agony, which at times consumes my 
soul, that if even one day a person is unable to enjoy the taste of their food, they 
will visit the doctor and beg and beseech them, even flatter them, and spend 
money and bear pains so that the pleasure they once felt may return. The impo-
tent man who is unable to feel pleasure with his wife will at times feel so disturbed 
that he begins to contemplate suicide, and there are many cases of such deaths. 
But alas! Why does the ineffectual person with an ailing heart not make an effort 
to experience pleasure in worship? Why does such a one not feel miserable with 
grief ? They will go to great lengths in pursuit of the world and its pleasures, but 
feel no thirst or agony for true and everlasting pleasure. How unfortunate is such 
a person? How deprived are they? They will search for a cure in order to expe-
rience temporary and transient pleasures and they are successful. Is it possible 
then that there be no cures which enable one to experience that pleasure which 
is enduring and everlasting? There are indeed. But perseverance and persistence 
are needed in the search for truth. In the Holy Quran, Allah the Exalted has de-
scribed the believers in similitude to women. There is a deep and hidden secret 
in this point. Those who believe have been likened to Mary and Asiyah; that is to 
say, God Almighty brings forth believers from among the idolaters. In any case, 
by likening believers to women there is in actuality a subtle mystery that has been 
revealed. To elaborate, just as a mutual relation exists between man and woman, 
so too is the relationship of man’s servitude and divine providence. If a man and 
woman have a mutual understanding with one another and both are attracted to 
one another, then such couples are blessed and fruitful; otherwise domestic life 
is ruined and the actual purpose of this relationship goes unrealised. Men ruin 
themselves through other relations and are struck by hundreds of illnesses. Some 
contract infectious diseases like syphilis and are left deprived in this very world. 
And if such people do happen to have children, many future generations are left 
affected by this illness. On the other hand, the woman will begin to lead a life of 
immodesty and even after her honour and dignity has drowned completely, she is 
unable to attain true comfort. Therefore, when the pure relationship of husband 
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and wife is abandoned, this gives rise to countless forms of evil and disorder. In 
the same way, when a person abandons their spiritual relationship, they are left 
plagued and forsaken. Such a one falls prey to even greater grief and afflictions 
than in the case of their worldly relationship. Just as the bond of man and woman 
is in one way preserved by the pleasure that is derived from it, there is pleasure 
in the bond of man’s servitude and divine providence, in order to forever main-
tain this relationship. The Sufis say that a person who is able to experience this 
pleasure finds it to be more satisfying than all the pleasures of the world. In a 
person’s entire life, if even once they are able to experience it, they would lose 
themselves in it. However, the difficulty is that there are a large number of peo-
ple in the world today who do not understand this secret and their Prayer is but 
meaningless movements, and nothing more than a process of sitting and rising in 
a laborious and burdensome state with an unmoved heart. It hurts me even more 
to observe that some people only offer their Prayers so that they may be deemed 
worthy and honourable in the world. As a result of their Prayers, they succeed 
in garnering for themselves a reputation for being holy and pious. Why are such 
people not consumed by grief that if such false, superficial and insincere Prayers 
can grant them such a status, why would they not be conferred with dignity if 
they become true servants of God? In fact, much greater honour would be be-
stowed upon them in such a case.

The Cause for Not Deriving Pleasure in Prayer and Its Cure

In short, I observe that people are negligent and indolent in observing their 
Prayers because they are oblivious to the pleasure and satisfaction that Allah the 
Exalted has invested in Prayer. This is a significant cause in this respect. Then, 
there is even greater negligence and indolence in cities and towns. Even fifty per-
cent of the people do not eagerly bow their heads before their true Master with 
sincere love. The question that arises is: why do the people not know of this pleas-
ure and why have they never experienced this exquisite taste? Other religions do 
not prescribe such injunctions.

At times, it so happens that people are busy in their engagements and the call 
for Prayer is made. At such a time, there are those who would shut their ears, 
as though their heart begins to throb with pain. Such people are worthy of 
pity. There are certain people here as well whose shops are situated adjacent to 
mosques, but they never join in the Prayer. All I wish to say is that one ought to 
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fervently and passionately pray to God Almighty that just as He has granted us 
diverse forms of pleasure in fruits and other things, may He enable us to experi-
ence, even once, the sweet taste of Prayer and worship. One never forgets the 
taste of a thing. If an individual looks at someone beautiful with pleasure, they 
remember it well. Further, if a person sees an ugly and hideous figure, the entire 
state of such a figure comes forth as an embodiment in the mind of the observer, 
whenever they are reminded of it. Of course, if a person is indifferent and saw the 
figure in passing, then one remembers nothing. Similarly, in the estimation of 
those who do not pray, the Prayer is like a penalty, whereby one is unjustly forced 
to wake up in the morning when it is cold and leave their precious sleep to per-
form ablution, and compelled to forsake many comforts in order to offer it. The 
actual fact is that such a one is averse and therefore, is unable to understand; they 
are oblivious of the pleasure and satisfaction that is present in Prayer. How then 
can they experience pleasure in Prayer? I observe that when a drunkard or one 
who suffers from addiction is unable to find satisfaction, they continue to drink 
glass after glass, until they are finally inebriated. A wise and prudent individual 
can benefit from this example. In other words, one must remain persistent in 
Prayer and continue observing it until they begin to experience pleasure. Just as 
a drunkard conceives of a pleasure in his mind, which is the actual objective he 
pursues, in the same way, the mind and all of one’s faculties must feel a propen-
sity towards the acquisition of that very pleasure that exists in Prayer. Then, with 
sincerity and passion, at least to the extent that an addict suffers from anxiety, 
restlessness and pain, an individual ought to pray that they are able to experience 
the pleasure they seek. I say truthfully that surely and most definitely they will 
experience the pleasure of Prayer. 

Then, in the observance of Prayer, one ought to strive to seek the benefits that 
are associated with it and keep in view the concept of goodness or ihsan (i.e. to 
worship God as though one can see Him or at least that God can see you). As 
God Almighty states: 1ِٰـات ِّ ي  and that is to say, good works drive انَِّ الْحَسَنٰتِ يـُذْهِبْنَ السَّ
away evil. Therefore, whilst aspiring to goodness and striving to attain the pleas-
ures in Prayer, one ought to supplicate that God enables one to observe the Prayer 
that is characteristic of the Truthful (Siddiqin) and of those who excel in good 
works (Muhsinin). 

1	 Hud, 11:115
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As mentioned, Allah the Exalted has stated: 1 ِٰـات ِّ ي  and this means انَِّ الْحَسَنٰتِ يـُذْهِبْنَ السَّ
that good works or Prayer drives away evil. In another instance, God Almighty 
states that Prayer saves one from indecency and manifest evil. However, despite 
this we observe that there are people who observe Prayer, yet still indulge in evil 
deeds. The response to this is that they observe Prayer, but not in its true spirit, 
nor with piety. They only perform useless movements in the form of a custom and 
habit. Their soul is dead. Allah the Exalted has not described this as hasanat (or 
good works). In this verse, God has used the word hasanat as opposed to as-salat 
even though the two words mean one and the same thing. This is because God 
wishes to allude to the merit and husn (or beauty) of Prayer, which in its true 
form possesses within it a spirit of truth and the effects of divine grace. This form 
of Prayer does indeed drive away evil. Prayer is not simply a process of sitting and 
standing. In fact, the essence and soul of the formal Prayer is that supplication 
which possesses within it a pleasure and satisfaction. 

 

1	 Hud, 11:115
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


    



 

    




 
   
   

    


  
 


 

   
 

 



 
   

     
 




  
 


 




 
 




  


 
 



 


